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Abstract 

Buddhist texts are translated for a variety of reasons. The Tipitaka is translated with the 
intention of spreading the Dhamma or as a part of some scholarly work. When the translator 
focuses on literal translations he/she needs to be concerned with Pali Grammar and free 
translation he/she is aiming his work at beginners of Dhamma Studies. The aim of this paper is to 
identify the problems faced by translators while they translate the canon into any language. 
Confidence of the translation invariably rests primarily on the translator’s own confidence in the 
Buddha, Dhamma and Sangha. However biased translators who are not themselves convinced of 
the validity of the teachings may go to the other religious extremes consciously or 
unconsciously. Language skills, knowledge of language usages, patterns, idioms, syntaxes, 
similes, metaphors, etc. are very important in the Translation of both languages (Pali language 
and target language.) In this context, the translator faces difficulties in how to translate technical 
terms inherent in the Tipitaka. The translator often has to resolve whether technical terms 
translate accurately or whether to retain them in their original state. Here, at least, the translator 
needs to understand the distinguishing characteristics of both languages. Understanding Buddhist 
teachings plays a vital role in this process. Any textual translation should not be a word by word 
translation but an idiomatically meaningful one. The message of the Teacher should be 
communicated to the listener or reader as authentically as possible. The translation should be 
closed to the reader as a native speaker. In this context, the translator needs to concern 
themselves that the language, as well as the doctrine, norms, culture, setting and tradition are 
consistent in both languages. Sometimes the translator is preoccupied with their personal views 
and violates the original meaning. Translating the Tipitaka presents major challenges; these 
include: finding capable unbiased scholars qualified in both languages, establishing a scholars’ 
group to discuss complex issues arising bom the translation, the validity of the translation to the 
object and confirmation of the accuracy of the translation. 
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The teachings of the Buddha contained in the Tripitaka are in the Pali Language. So, Pal) 
language and Tripitaka are interconnected. It is, therefore, difficult to understand the word of the 
Buddha without any knowledge of Pali. It is necessary to learn Pali Pali Language and then the 
authentic word of the Buddha can be read and understand well themself. In this context, 
Buddhist texts are translated for a variety of reasons. The Tipitaka is translated with the intention 
of spreading the Dhamma or as a part of some scholarly work. When the translator focuses on 
literal translations he/she needs to be concerned with Pali Grammar and free translation he/she is 
aiming his work at beginners of Dhamma Studies. So, in this context, I am going to discuss the 
background of available Sinhala Tripitaka translations in Sri Lanka. 

Sinhala Tipitaka Translations 

The Sinhala translation of the Tipitaka has been initiated by various Boards / committees 
and individual authors in Sri Lanka. Buddha Jayanti Tipitaka Series (BJTS), Buddhist Congress 
Tripitka Series (BCTS) and A.P.De. Zoysa (APDZ) Tipitaka Translations are the available 
foremost translations, which are the translations use among Sinhalese to understand Dhamma. In 
this context, the investigations in translation and the methods of translation followed by the 
former authors are very useful to Buddhist scholars and Dhamma readers. 

1. Buddha Jayanti Tipifaka Series (BJTS) 

In the year of 2500 B. C, which was the Year of Buddha Jayanti, Sri Lankan government 
facilitated to do many activities for Buddhism. In first, Sri Lankan government established a 
Buddhist organization named “ Lanka Buddhist Congress ( Laika Sogata Maidalarp) to gather all 
lay and bhikkhu scholars for the preservation and propagation the Dhamma. Its main activity 
was to translate the Pali Tripitaka into Sinhala. The Prime Minister of Sri Lanka, Sir John 
Kotalawala, therefore, offered Pali canonical texts to the Tripitaka Translation Committee 
members to persuade the translation project. 

An Editorial Committee was also established to empower this translation project 
Trouble has also been taken to keep true to the language of the translation without sacrificing the 
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dignity that should be associated with texts of this nature. In the introduction of the Pacittiyapaji 
(Part II), it is mentioned that the editorial committee followed word by word literal translation 
into Sinhala Translation. In this context, they discussed and considered the accuracy of the 
translated words while comparing meanings and sounds of the words with the Pali 
Commentaries and Sinhala Literature and examined the grammar of the words with available 
Grammar Texts in both Pali and Sinhala Languages. In this translation, the editorial committee 
didn’t give priority to the abstract meaning (bhava meaning) of Pali words. 

In BITS translations, interpretations of words were not given by the editorial committee 
to avoid obstructions to the understanding of the authentic words of the Buddha. But in some 
context, translators mentioned the meaning of the words within brackets without harming the 
original meaning. In the Tripitaka, words are based on doctrinal meanings which are difficult to 
understand while hearing or seeing the Pali word in the Text. Editorial Board, therefore, translate 
Pali Tripitaka into Sinhala language refereeing to Pali commentaries and sub-commentaries as 
well as other canonical Texts. 

BITS translations were a great work done by prominent and foremost Sinhala Maha 
Theros. Whose translation ability and knowledge in Dhamma enhanced the quality of canonical 
translations. There was a translation board: 

A. Consultant (Upadesako) 

B. Chair person {Sahhdpati) 

C. Chief Editor ( PadkSnasampddako ) 

D. Editorial Board (Samp&dako) 

E. Secretary (Lekhako) 

f fc 

BJTS translation is the used translation among Sinhalese. But there are few difficulties in 
the BJTS translations. 
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i. In this translation, Sinhala language is difficult to understand because it was not a simple 
Sinhala Language and it consisted of many Sanskrit words. It can be said that it is a 
“Sanskrit-Sinhala language”. Translators converted the Pali words into Sanskrit words 
instead of Sinhala words. Because of that it is not familiar with Sinhalese and they try to 
use Pali Text instead of Sinhala translations. Sometimes, it could be the aim of the BJTS 
translators that they desire to promote Pali language and reading Pali Texts instead of 
Sinhala translations. 

ii. BJTS translators didn’t translate repeated text. The extent to which the peyyala method 
was in operation in Buddhaghosa’s time is not clear. This is the implication of the 
commentary on the Brahmajala Sutta, which cites a portion of the text ( tena bhagavata 
Janata passata arahata samma-samb uddhena sattanaqi nanddhimuttikata suppavidita) in 
reduce form along with an explanation of the method of abbreviation (tena bhagavata 

suppaviditati ettha ayam saikhrpattho). Even if this suggests the possibility that 
the peyyala method of abbreviation was introduced by Buddhaghosa, perhaps from a 
Theriya tradition of South India, and was not known beforehand in the MahavihSra 
tradition, we can assume that the peyyala system was at least known in this tradition in 
the fifth century AD, and thus that its inclusion in a critical edition of a canonical Pali 
text is not unwarranted. This is, indeed, a practical necessity, since without be unfeasibly 
long. In the text, translators avoided peyydla system and translated the text. 

2. Buddhist Congress Tripifka Series (BCTS) 

The All-Ceylon Congress of Buddhist Association, which since 1940 is known as the All- 
Ceylon Buddhist Congress, passed a resolution at its 21 st Annual General Meeting, held at 
Maliyadeva Central College, Kurunegala, on December 25 1939, that “ the Congress should 

take steps to have the books of Pali Tipitaka printed in Sinhala characters together with a 

* , 

translation into the Sinhala language. 


1 DTghanikSya I. Dhammachai Tripifaka Edition. Thailand. 2013. p xiv. 

z DN. Wimaladhamma, Ven. Palannoruwe & Malalasekara G.P. fed). Buddhist Congress Tripltaka 
Series. 1948. Xiii p. 


4 

I- 

f 

i 




In this manner BCTS originated. In terms and rules adopted are in a subsequent meeting 
of the Executive Committee of the congress, six Trustees and a board of management 
consisting of seven members were appointed to give effect to the terms of the resolution. 
The six trustees so appointed were incorporated under the name of “ the Buddhist Congress 
Tripjtaka Trust.” A sub-committee which was appointed in 1 940 to draw up a scheme for the 
work of translation and publication, submitted a report in which it recommended the setting 
up. 

A. An advisory Board {anugr&hika Mandala) 

B. A Translation Board of eminent scholars including Heads of Pirivenas (Parivartaka 
Meandala) 

C. A Revisionary Board to see secure consistency in the translations and agreement in 
matter in doctrine and tradition ( Sodhaka Manoala) 

D. An Editirial Board to select translators and to ensure uniformity in method of editing 
translating etc. (Sampfidaka Manoala) 

E. A Board of Management to look after the details of publication, collection funds, 
disposal of books etc. {Kicc&dhikari Mandala ) 3 

At the meeting of the Tripitaka Translation Sub-committee, following suggestions made 
by them: 

A. It was decided to print the Pali Text on the left page and the Sinhala Translation on 
the right page facing it 

B. In the Translation, it was necessary to follow up Sinhala writing methods, idioms, 
usages etc and use to simple language as well as standard level. 

C. Use technical terms used by past translators to point out the doctrine. 

D. It was also decided to translate whole discourse with repetitions (peyySla) 

E. It was decided to add more details of a particular word with footnote or appendix. 

m 

F. Whatever the translations that was finished, should be printed as soon as possible. 
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It is the aim of the Board of Management that the Pali text and the Sinhala Translation 
should coincide with each other as closely as possible in the pagination. It has to be 
confessed with some disappointment that they have not quite succeeded in achieving that 
aim in that first volume because they have been experimenting all the time as to how best 
it could be done. Different books seem to call for different treatment according to the 
nature of their subject matter and their arrangement. In the Sinhala translation the aim has 
been to keep as close to the Pali original as possible without marking the translation 
appear too stilled and without unduly straining the Sinhala idiom. In the past many 
Sinhala translations of the Pali Texts have suffered from the far that their language has 
been unnatural and artificial, a kind of “Palicised” Sinhal instead of the normal, idiomatic 
language of Sinhala Literature. They (translator of BCTS) have tried their best to avoid 
similar defects and they trusted they have to same extent at least, succeeded in doing so. 
Trouble has also been taken to keep the language of the translation as simple as possible 
without, however, sacrificing the dignity that should be associated with texts of the 
nature. Where, in order to make the translation easier to understand. It was felt necessary 
to introduce words and phrase which have no counterpart in the corresponding Pali, these 
have been put within brackets . 4 

In this context, the editors collected all the printed texts available and decided upon the 
final readings only after such collection. In this translation, they have given great weight 
when deciding between various readings, to the reading found in the relevant 
commentary, because that, after all, represents the most authentic Ceylon tradition which 
primarily, has been their endeavour to record. 

Prof. G. P. Malalasekara was the general editor of the Buddhist Congress Tripitka Series 
(BCTS) and he mentioned the situation of Text and translations available in Buddhist 
countries as well as their Sinhala translation. “ The pali Text Society of England has now 
almost completed its programme of publishing the Pali text of the Tripitaka and English 


* DN. Wimaladhamma, Ven. Palannoruwe& Malalasekara G.P. fed). Buddhist Congress Tripitaka 
Series. 1948. Xiii p. 
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Translations thereof, in association also with the Sacred Books of the Buddhist Series. 
Before the war, fairly large sections of the text and translations had been published in 
France and Germany and, to a less extent, in Italy. Complete editions of the Pali Tripitaka 
have appeared both in Burma and Siam and several of the books have been published in 
Cambodia. There is also a translation of the four chief Nikayas of the Sutta pitaka in 
Burmese. Ceylon, which is famed as the home of the pure TheravSda, whose canon is the 
Pali Tipitaka, and the country in which Pali reach its fullest fruition, cannot, however, 
boast of even a complete edition of the text in Sinhala characters, through many single 
books and parts of the books heve been published from time to time. Several attempts 

have also been made in the recent past to publish translations From the earliest time 

there seems to bave been a recognized understanding that the text of the canon itself 
should be remain intact in Pali no attempt should be made to translate it. The reason for 
this was obviously the desire for the preservation of the purity of the Dhamma.” 5 We 
found few translations under this translation project. 

Individual Sinhala Tripifaka Traslations. 

1. Dr. Advocate A. P. De Soyiza Translations 

Dr. Advocate A. P. De Soyiza started his Sinhala Tripitaka Translation project in 1950s. 
He mentioned his views on the nature of his translation in the preface of DTghanikaya. 6 He was 
going to start this Sinhala Tripitaka Translation to reduce the gap between Sinhala readers and 
Pali Tipitaka as well as to promote the reading the Pali Tipitaka by the Sinhalese. This 
translation also supervised by well-known Buddhist monks and two lay scholars. 

His purpose was to translate the Pali Tripitaka into simple Sinhala Language Dr. soyiza 
did individual Sinhala Tripitaka translations from 1950s. In his translation project, he faced the 
difficulties of funding. He, therefore, published his translations with the support from Bhikkhus 
and lay devotees. So he was able to avoid financial matters for publishing and other expenses. 


* DIgha Nikaya Part 1. Buddhist Congress Tripifka Series. Preface. 

* DlghanikSya Vol. 1 A. P. De Soyiza translation. 1950. Preface. 
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Dr. Advocate A. P. De Soyiza translated and published all texts of the Tripitaka. In his 
translations, He didn't translate the repeated paragraphs. He used Simple Language to translate 
the Pali Tripitaka into Sinhala. Therefore, it is easy to understand and familiar to many readers in 
Sri Lanka. 

Challenges & Solutions 

In this context, I was able to understand the challenges faced by the Tripitaka translators. 
Confidence of the translation invariably rests primarily on the translator’s own confidence in the 
Buddha, Dhamma and Sangha. However biased translators who are not themselves convinced of 
the validity of the teachings may go to the other religious extremes consciously or 
unconsciously. Language skills, knowledge of language usages, patterns, idioms, syntaxes, 
similes, metaphors, etc. are very important in the Translation of both languages (Pali language 
and target language.) In this context, the translator faces difficulties in how to translate technical 
terms inherent in the Tipitaka. The translator often has to resolve whether technical terms 
translate accurately or whether to retain them in their original state. Here, at least, the translator 
needs to understand the distinguishing characteristics of both languages. Understanding Buddhist 
teachings plays a vital role in this process. Any textual translation should not be a word by word 
translation but an idiomatically meaningful one. The message of the Teacher should be 
communicated to the listener or reader as authentically as possible. The translation should be 
closed to the reader as a native speaker. In this context, the translator needs to concern 
themselves that the language, as well as the doctrine, norms, culture, setting and tradition are 
consistent in both languages. Sometimes the translator is preoccupied with their personal views 
and violates the original meaning. Translating the Tipitaka presents major challenges; these 
include: finding capable unbiased scholars qualified in both languages, establishing a scholars' 
group to discuss complex issues arising from the translation, the validity of the translation to the 
object and confirmation of the accuracy of the translation. 


8 




1 



